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5. PARAYANA-VAGGO (TO-THE-FAR-SHORE-CHAPTER) 


suttanipātapāļi (cst4 (derived from Thanissaro Bhikkhu Eng. Trans.) 

pali) 

5. päräyana-vaggo V : The To-the-Far-Shore Chapter ;(Parayana 
Vagga) 


INTRODUCTION 


Sixteen brahman ascetics—students of a teacher named Bāvarī —approach 
the Buddha with guestions on the goal of his teaching and how to attain it. 
From their questions, it is obvious that some of them, at least, are quite 
advanced in their meditation practice. Tradition tells us that the first fifteen 
of the ascetics attained arahantship immediately after the Buddha answered 
their questions. As for the sixteenth—Pingiya— Nd II tells us that after his 
questions were answered he attained the Dhamma Eye, a term that usually 
means stream-entry. The commentary to Nd II, however, interprets it as 
meaning that he became a non-returner. 

A recurrent image in these dialogues is of life as a flood—a flood of birth, 
aging, and death; sorrow and lamentation; stress and suffering. The purpose 
of spiritual practice is to find a way across the flood to the safety of the far 
shore. This image explains the frequent reference to finding a way past 
entanglements—the flotsam and jetsam swept along by the flood that may 
prevent one's progress; and to the desire to be without acquisitions—the 
unnecessary baggage that could well cause one to sink midstream. 

There is evidence that these sixteen dialogues were highly regarded right 
from the very early centuries of the Buddhist tradition. As concise 
statements of profound teachings particular to Buddhism, they sparked an 
attitude of devotion coupled with the desire to understand their more cryptic 
passages. Most of Nd II, a late addition to the Pali Canon, is devoted to 
explaining them in detail. Five suttas—one in the Samyutta Nikāya, four in 
the Anguttara— discuss specific verses in the set, and a sixth sutta 
(AN;7:53) tells of a lay woman who made a practice of rising before dawn 
to chant the Pārāyana—apparently the full set of sixteen dialogues. Whether 


the Prologue and Epilogue had been added to the sixteen dialogues by her 
time or were added later, no one knows. 

Unlike the Atthaka Vagga, there is no extant version of the Parayana Vagga 
in any other Buddhist Canon. However, several Sanskrit Buddhist texts 
quote passages from the individual suttas it contains; and the Chinese 
Canon contains at least thirteen passages that refer to the Parayana Vagga 
and/or quote passages from it. 

So the Parayana is characterized by many of the same features that are used 
to argue for the antiquity of the Atthaka. However, the case for its antiquity 
is rarely pressed, perhaps because 5:3—4, 5:7, 5:10—11, and 5:16 center on 
the issue of how to avoid rebirth. If the Atthaka and Parayana are indeed 
early records of the Buddha's teachings, the Parayana would thus act as a 
necessary supplement to the Atthaka in that, unlike the Atthaka, it explains 
why clinging and becoming are dangerous: They lead to the suffering of 
rebirth. 

The discussions offered by the five suttas that guote the Pārāyana Vagga 
show that even in cases where the meaning of a verse seems, on first 
reading, fairly straightforward, the culture in which they were composed 
encouraged looking for meanings that were not at all obvious on the 
surface. For example, the last verse in 5:3 does not explicitly mention 
concentration practice, and only hints at it in using the phrase "nothing 
perturbing,” but the interpretations that the Buddha himself offers in 
AN;3:32 and AN;4:41 state that the verse was actually referring to very 
advanced states of concentration practiced together with discernment. These 
explanations should serve as warning that the culture of the time gave a 
framework for understanding the verses that at present we can only guess at 
—a chastening thought. To help bridge the cultural gap, the notes to this 
translation offer extensive guotations from the five suttas mentioned above, 
along with explanations from Nd II and the commentaries both to Sn and to 
Nd II where these seem useful. 


KN SNP 5.1 VATTHU-GĀTHĀ (PROLOGUE-VERSES) 


vatthugatha (KN 5.55) n Prologue 
982. 


kosalanam pura ramma, 
agama dakkhinapatham. 
akificafiam patthayano, 
brahmano mantaparagu. 


983. 

so assakassa visaye, 
alakassa VAR samasane. 
vasi godhāvarīkūle, 
ufichena ca phalena ca. 
984. 

tasseva upanissaya, 
gamo ca vipulo ahu. 

tato Jatena ayena, 
mahayafifiamakappayi. 
985. 

mahayafifiam yajitvana, 
puna pavisi assamam. 
tasmim patipavitthamhi, 
afifio agafichi brahmano. 
986. 

ugghattapado tasito VAR, 
pankadanto rajassiro. 

so ca nam upasankamma, 
satani pafica yacati. 


987. 
tamenam bāvarī disvā, 


āsanena nimantayi. 
sukhafica kusalam pucchi, 
idam vacanamabravi. 

988. 


From the delightful city of the Kosalans, 
a brahman [Bavari] 

who had mastered mantras, 

aspiring to nothingness,1 

went to the Southern country. 


He, in the land of Assaka, 

the neighborhood of Mulaka, 
on the bank of the Godhāvarī, 
lived on gleanings & fruits. 


Close by was a large village. 

And with the income from that village 
he performed a great sacrifice. 
Having sacrificed the great sacrifice, 


he returned again to his ashram. 
As soon as he had entered there, 
another brahman came along: 


thirsty, with 

scratched feet, 

dirty teeth, 

dusty head. 

On arrival, he asked Bāvarī 

for five hundred [pieces of money]. 


Bāvarī, on seeing him, invited him to sit 
down, 

asked after what is pleasant & skillful, 
and said these words: 


“yam kho mama deyyadhammam, “Whatever of mine 


sabbam visajjitam maya. 


that could be given away, 


anujanahi me brahme, 
natthi pañcasatani me”. 


989. 

“sace me yacamanassa, 
bhavam nänupadassati. 
sattame divase tuyham, 
muddha phalatu sattadha”. 


990. 

abhisankharitva kuhako, 
bheravam so akittayi. 
tassa tam vacanam sutva, 
bāvarī dukkhito ahu. 

991. 

ussussati anāhāro, 
sokasallasamappito. 
athopi evam cittassa, 
jhane na ramati mano. 
992. 

utrastam dukkhitam disva, 
devata atthakämini. 
bavarim upasankamma, 
idam vacanamabravi. 

993. 

“na so muddham pajānāti, 
kuhako so dhanatthiko. 
muddhani muddhapate va, 
ñanam tassa na vijjati”. 
994. 

“bhoti carahi jānāsi, 

tam me akkhahi pucchita. 
muddham muddhadhipatañca, 
tam sunoma vaco tava”. 
995. 

“ahampetam na janami, 


I have disposed of entirely. 
Forgive me, brahman, 
I don't have five hundred.” 


«If you don't hand over 
to me when I ask, 
within seven days, 

may your head split 
into seven pieces.” 


Dissembling, the imposter 
proclaimed threats. 
Hearing his words, 

Bāvarī was distressed. 


He wasted away, taking no food, 
afflicted with the arrow of grief, 
and, with his mind this way, 

his heart found no delight in jhāna. 


Seeing him nervous čx distressed, 
a devatā wishing his welfare, 
approached Bāvarī 

and said these words: 


“That imposter, wanting money, 
doesn't discern heads; 

has no knowledge of heads 

or the splitting of heads.” 
Bavart: 

“You, sir, surely know. 
Explain to me when asked: 
heads & the splitting of heads. 
I will listen to your words.” 
The devatā: 

“I too don't know that. 


ñanamettha na vijjati. 
muddhani muddhadhipate ca, 


jinanam hettha VAR dassanam”. 


996. 

“atha ko carahi janati, 

asmim pathavimaņdale VAR. 
muddham muddhadhipatafica, 
tam me akkhāhi devate”. 

997. 

“pura kapilavatthumha, 


nikkhanto lokanayako. 
apacco okkakarajassa, 
sakyaputto pabhankaro. 

998. 

“so hi brahmana sambuddho, 
sabbadhammana paragü. 
sabbabhiññabalappatto, 
sabbadhammesu cakkhuma. 
sabbakammakkhayam patto, 
vimutto upadhikkhaye. 


999. 

“buddho so bhagavā loke, 
dhammam deseti cakkhuma. 
tam tvam gantvana pucchassu, 
so te tam byakarissati”. 


1000. 

sambuddhoti vaco sutva, 
udaggo bāvarī ahu. 
sokassa tanuko āsi, 
pitifica vipulam labhi. 


I don't have that knowledge. 
Heads & the splitting of heads: 
That is surely the insight of Victors.” 
Bāvarī: 

*Then who knows surely 

in this circle of the earth, 

heads & the splitting of heads? 
Explain that to me, devatā.” 
The devatā: 

“Gone forth from the city of 
Kapilavatthu, 

the chief of the world, 

a descendant of King Okkāka, 

a Sakyan-son, a bringer of light: 


He, brahman, is Rightly Self-Awakened, 
gone to the far shore of all 

dhammas; 

attainer of all 

direct knowledges & strengths, 

one with an Eye that sees all 

dhammas; 

attainer of the end of all 

action, 

released in the ending of acguisitions. 


He, the One with Eyes, 
awakened, blessed, 

teaches the Dhamma. 
Going to him, you ask him. 
He will answer you.” 


Hearing the word *Self-Awakened," 
Bāvarī was exultant. 

His grief subsided, 

and he gained abundant rapture. 


1001. 
so bāvarī attamano udaggo, 


tam devatam pucchati vedajato. 
“katamamhi game nigamamhi va 


pana, 
katamamhi va janapade 
lokanātho. 


yattha gantvāna passemu VAR, 
sambuddham dvipaduttamam” 


VAR ,. 


1002. 


“savatthiyam kosalamandire jino, 
pahutapañño varabhurimedhaso. 
so sakyaputto vidhuro anāsavo, 


muddhadhipatassa vidu 
naräsabho”. 


1003. 

tato amantay! sisse, 
brahmane mantaparage. 
*etha manava akkhissam, 
sunatha vacanam mama. 
1004. 

“yasseso dullabho loke, 
patubhavo abhinhaso. 
svājja lokamhi uppanno, 
sambuddho iti vissuto. 
khippam gantvāna sāvatthim, 
passavho dvipaduttamam”. 


1005. 
*katham carahi jänemu, 
disvā buddhoti brāhmaņa. 


So Bāvarī, gratified, exultant, 
excited, asked the devatā: 
"In which village or town, 


or in which country 


is the protector of the world? 
Going where can we pay homage 


to the Self-Awakened One, 

supreme among two-footed beings?" 
The devatā: 

“In Sāvatthī, the Kosalan city, 

is the Victor of vast discernment, 

of foremost deep intelligence. 

He, a matchless Sakyan-son, 


effluent-free, a bull among men, 
is an expert in the splitting of heads." 


Then Bavari addressed his students, 
brahmans who had mastered the mantras, 
“Come, students, I will explain. 

Listen to my words. 


He whose appearance in the world 
is hard often to gain, 


renowned as Self- Awakened. 
Going quickly to Sāvatthī, 

see the one supreme 

among two-footed beings." 

The students: 

“But how, brahman, on seeing him, 
will we know for sure 


ajanatam no pabruhi, 
yathā jānemu tam mayam”. 


1006. 

“agatani hi mantesu, 
mahapurisalakkhana. 
dvattimsani ca VAR byakkhata, 
samatta anupubbaso. 

1007. 

“yassete honti gattesu, 
mahapurisalakkhana. 
dveyeva tassa gatiyo, 
tatiya hi na vijjati. 

1008. 

“sace agaram avasati VAR, 
vijeyya pathavim imam. 
adandena asatthena, 
dhammenamanusasati. 


1009. 

“sace ca so pabbajati, 

agara anagariyam. 
vivattacchado VAR sambuddho, 
araha bhavati anuttaro. 


1010. 

“jatim gottañca lakkhanam, 
mante sisse punapare. 
muddham muddhadhipatañca, 
manasayeva pucchatha. 


1011. 
*anavaranadassavi, 
yadi buddho bhavissati. 
manasa pucchite panhe, 
vacaya vissajessati”. 


that he’s the One Self-Awakened? 

Tell us, who don’t know, 

how we will know him.” 

Bāvarī: 

“There have come down in the mantras 
the marks of a Great Man. 

Thirty-two are described in all, 

step by step. 


One in whose body 

are the marks of a Great Man 
has two destinations. 

There isn't a third. 


If he dwells in a home, 

he will conguer this world 

— without rod, without sword, 
but with righteousness— 

he will rule. 


But if he goes forth 
from home into homelessness, 
with his roof opened up,2 


Ask just in your heart 
about my caste & clan, 
mantras, other students, 
and about heads 

& the splitting of heads. 


If he is awakened, 
seeing without obstruction, 


1012. 

bavarissa vaco sutva, 
sissa solasa brahmana. 
ajito tissametteyyo, 
punnako atha mettagū. 
1013. 

dhotako upasīvo ca, 
nando ca atha hemako. 
todeyyakappā dubhayo, 
jatukaņņī ca paņdito. 
1014. 

bhadrāvudho udayo ca, 
posālo cāpi brāhmaņo. 
mogharājā ca medhāvī, 
pingiyo ca mahāisi. 
1015. 

paccekaganino sabbe, 
sabbalokassa vissuta. 
jhäyt jhānaratā dhīrā, 
pubbavāsanavāsitā. 


1016. 
bāvarim abhivādetvā, 


katvā ca nam padakkhiņam. 


jatājinadharā sabbe, 
pakkāmum uttarāmukhā. 
1017. 

aļakassa patitthānam, 
purimāhissatim VAR tadā. 
ujjenificapi gonaddham, 
vedisam vanasavhayam. 
1018. 

kosambiūcāpi sāketam, 


Having heard Bāvarī's words, 
sixteen brahman students— 
Ajita, Tissa-metteyya, 
Punnaka & Mettagu, 


Dhotaka & Upasiva, 
Nanda & Hemaka, 
Todeyya & Kappa, 
the wise Jatukannin, 


Bhadrāvudha & Udaya, 
Posāla the brahman, 
Mogharaja the intelligent, 
and Pingiya the great seer— 


all with their own groups, 
famed in all 

the world, 

endowed with jhāna, 
delighting in jhana, 
enlightened, 

perfume with perfumes3 
from previous lives, 


having bowed down to Bāvarī 
and performed circumambulation, 
left, setting out for the North, 
wearing coiled hair & deer-skins: 


first to the establishment of Mulaka, 


then to Māhissatī, Ujjenī, Gonaddhā, 
Vedisā, Vanasa, 


to Kosambi  Sāketa, 


savatthiñca puruttamam. 
setabyam kapilavatthum, 
kusinarañca mandiram. 
1019. 

pavañca bhoganagaram, 
vesalim magadham puram. 
pasanakam cetiyañca, 
ramaniyam manoramam. 
1020. 

tasitovudakam sītam, 
mahalabhamva vanijo. 
chayam dhammabhitattova, 
turita pabbatamaruhum. 


1021. 

bhagava tamhi samaye, 
bhikkhusanghapurakkhato. 
bhikkhūnam dhammam deseti, 
sīhova nadatī vane. 

1022. 

ajito addasa buddham, 
sataramsim VAR va bhanumam. 
candam yathā pannarase, 
paripurim upagatam. 

1023. 

athassa gatte disvana, 
paripurafica byafijanam. 
ekamantam thito hattho, 
manopanhe apucchatha. 

1024. 

“adissa jammanam VAR brühi, 


gottam brühi salakkhanam VAR . 


mantesu paramim brühi, 
kati vaceti brahmano". 


1025. 


to Sāvatthī, the supreme city, 
to Setabya, Kapilavatthu, 
the city of Kusinara, 


to Pava, Bhoganagara, 

to Vesali, the city of the Magadhans, 
and then to the Pasanaka shrine, 
refreshing & lovely. 


Like a thirsty man for cool water, 
like a merchant for a great profit, 
like one burning from heat 

for shade, 

quickly they climbed the mountain. 


And at that time, the Blessed One, 
surrounded by the Sangha of monks, 
was teaching the monks the Dhamma, 
like a lion roaring in the forest. 


Ajita saw the Self- Awakened One, 
like the sun with radiance in beams,4 
like the moon come to fullness 

on the fifteenth day. 


Then, seeing the marks 

complete in his body, 

he stood to one side, overjoyed, 
and in his heart asked the questions: 


"Speak concerning his birth, 

speak of his clan & marks, 

speak of his perfection in the mantras, 
and how many brahmans 

does he teach?” 

The Buddha: 


"visam vassasatam ayu, 

so ca gottena bāvarī. 
tinissa lakkhaņā gatte, 
tiņņam vedana paragü. 
1026. 

“lakkhane itihase ca, 
sanighandusaketubhe. 
paficasatani vaceti, 
sadhamme pāramim gato". 


1027. 

"lakkhananam pavicayam, 
bavarissa naruttama. 
kankhacchida VAR pakasehi, 
ma no kankhāyitam ahu". 


1028. 

“mukham jivhaya chadeti, 
unnassa bhamukantare. 
kosohitam vatthaguyham, 
evam janahi māņava”. 
1029. 

pucchanhi kifici asunanto, 
sutva pafihe viyakate. 
vicinteti jano sabbo, 
vedajato katanijali. 


1030. 

“ko nu devo vä brahma va, 
indo vapi sujampati. 

manasa pucchite pañhe, 
kametam patibhāsati. 

1031. 

“muddham muddhadhipatañca, 
bāvarī paripucchati. 

tam byakarohi bhagava, 


“His age is one hundred & twenty, 
and by clan, he is a Bāvarī. 

Three are the marks in his body, 
three the Vedas he's mastered. 


In the marks & oral traditions, 
etymologies & rituals, 

he teaches five hundred. 

In his own doctrine 

he has reached perfection." 

Ajita: 

“Proclaim them in detail— 

Bāvarī's marks— 

O man supreme, 

cutter of craving, 

don't leave us in doubt.” 

The Buddha: 

*He can hide his face with his tongue, 
he has a tuft of hair between his brows, 
his male organ is in a sheath: 

Know this, young brahman." 


Not hearing anything asked, 

but hearing the questions answered, 
all the people, excited, 

with hands palm-to-palm over their 
hearts, 

thought: 

“What deva or Brahma, 

or Inda Sujampati5 

asked those questions in his heart? 
To whom did he [the Buddha] reply?” 
Ajita: 

“Bavari asked about heads 

and the splitting of heads. 

Explain that, Blessed One. 


kankham vinaya no ise”. 
1032. 

“avijja muddhati janahi, 
vijja muddhādhipātinī. 
saddhasatisamadhihi, 
chandavīriyena samyuta”. 


1033. 

tato vedena mahata, 
santhambhitvana manavo. 
ekamsam ajinam katva, 
padesu sirasa pati. 


1034. 

“bavarl brähmano bhoto, 
saha sissehi marisa. 
udaggacitto sumano, 
pade vandati cakkhuma”. 


1035. 

*sukhito bävari hotu, 
saha sissehi brahmano. 
tvañcapi sukhito hohi, 
ciram jivahi manava. 


1036. 
“bavarissa ca tuyham va, 


sabbesam sabbasamsayam. 


katavakasa pucchavho, 


yam kifici manasicchatha”. 


1037. 
sambuddhena katokaso, 


Subdue our doubt, seer.” 

The Buddha: 

“Know the head to be ignorance, 

and the splitting of the head, knowledge 
connected with conviction, 
mindfulness, concentration, 

desire, & persistence.” 


Then, with great joy, 

the young brahman, 

putting himself in order, 

arranging his deer-skin over one 
shoulder, 

fell with his head at the Blessed One’s 
feet: 


“Master, One with Eyes, 

Bavari the brahman, 

together with his students, dear sir— 
exultant in mind, happy at heart— 
venerate your feet.” 

The Buddha: 

“May he be happy, 

Bavari the brahman, 

together with his students. 

And may you, too, be happy, 
young brahman, 

and live a long time. 


All doubts— 

BāvarT's 

and all of yours: 

Ask, now that I’ve given leave, 
whatever you wish in your heart.” 


Given leave by the Self-Awakened One, 


nisīditvāna pafijalt. having sat to one side, hands palm-to- 


palm 

ajito pathamam pañham, over his heart, 

tattha pucchi tathāgatam. Ajita there addressed the first guestion 
to the Tathāgata. 

vatthugatha nitthitā. vv. 976-1031 


Notes 

1. Reading akiñcaññam with the Thai text of Nd II and of SnA. The Thai 
text of the prologue here reads acififiam, “practice, custom.” According to 
SnA, “nothingness” here means freedom from care. However, it might also 
mean the meditative state of the dimension of nothingness, and the post- 
mortem deva realm corresponding to that attainment. This would fit in with 
the fact that, in the following dialogues, two of his students —Upasīva and 
Posala—appear to be familiar with this dimension in their meditation, and 
quiz the Buddha as to what to do after having attained it. 

2. See Sn 2:13, note 3. 

3. “Perfume” (vasana) here means traces of good qualities. 

4. Following GD in interpreting vita- here as meaning "straight." 

5. *Lord of the Well-born," an epithet for Sakka, king of the devas of the 
Thirty-three. 


KN SNP 5.2 AJITAMĀŅAVA-PUCCHĀ (AJITA'S 
QUESTIONS) 


1. ajitamāņavapucchā (KN 5.56) 5:1 ;Ajita's Questions 


1038. 
(iccāyasmā ajito) With what 
*kenassu nivuto loko, is the world shrouded? 
kenassu nappakasati. Because of what 
kissabhilepanam brüsi, doesn't it shine? 
kimsu tassa mahabbhayam". With what 
is it smeared? Tell me. 
What 


is its great danger & fear? 
1039. The Buddha: 


(ajitati bhagava) 
“avijjaya nivuto loko, 


veviccha pamada nappakasati. 


jappabhilepanam brūmi, 


b 


dukkhamassa mahabbhayam". 


1040. 

(iccāyasmā ajito) 

*savanti sabbadhi sota, 
sotanam kim nivaranam. 
sotanam samvaram brühi, 
kena sota pidhiyyare" VAR . 


1041. 

(ajitati bhagava) 

“yani sotani lokasmim, 
sati tesam nivaranam. 
sotanam samvaram brümi, 
pafifiayete pidhiyyare". 


1042. 

(iccayasma ajito) 

“panna ceva sati yafica VAR, 
nämarupahca marisa. 

etam me puttho pabrühi, 
katthetam uparujjhati". 
1043. 

“yametam pafiham apucchi, 
ajita tam vadami te. 

yattha namafica rüpafica, 
asesam uparujjhati. 
vinnanassa nirodhena, 


With ignorance 

the world is shrouded. 
Because of stinginess, 
heedlessness,1 

it doesn't shine. 

With longing 

it’s smeared— tell you. 
Suffering-stress: 

its great danger & fear. 


Ajita: 

They flow every which way, 
the streams.2 

What is their blocking, 

what their restraint—tell me— 
with what are they finally stopped? 
The Buddha: 

Whatever streams 

there are in the world: 

Their blocking is 

mindfulness, mindfulness 

is their restraint —I tell you— 
with discernment 

they're finally stopped. 


Ajita: 

Discernment & mindfulness, 
name-&-form, dear sir: 

Tell me, when asked this, 

where are they brought to a halt? 
The Buddha: 

This question you've asked, Ajita, 
I'll answer it for you— 

where name-&-form 

are brought to a halt 

without trace: 


etthetam uparujjhati”. With the cessation of consciousness 


they're brought 
to a halt.3 
1044. Ajita: 
“ye ca sankhatadhammase, Those here who have fathomed the 
Dhamma, 
ye ca sekhā puthū idha. those who are learners, 
tesam me nipako iriyam, those who are run-of-the-mill: 
puttho pabrūhi mārisa”. When you, dear sir, astute, 


are asked this, 
tell me their manner of life.4 


1045. The Buddha: 

“kamesu nabhigijjheyya, He 

manasānāvilo siyā. should not hanker 

kusalo sabbadhammanam, for sensual pleasures, 
sato bhikkhu paribbaje”ti. should be limpid in mind. 


Skilled in all mental qualities, 
he, the monk, should wander 


mindfully. 
ajitamāņavapucchā pathama vv. 1032-1039 
nitthita. 
Notes 


1. The Thai edition notes that this word, in terms of the meter of the line, is 
excessive. 

2. According to Nd II, the streams that “flow every which way” are the 
streams of craving, views, conceit, defilement, corruption, and ignorance 
that flow out the six sense media. The first two lines in the translation of 
Ven. Ajita's second set of questions (the first half-line in the Pali) is 
identical to the first half-line in Dhp;340. 

3. See DN;11, DN;15, MN;49, and SN;12:67. Asanga, in the 
Yogacarabhümi, quotes a Sanskrit translation of this sutta that inserts at this 
point the final question and answer, on the topic of how consciousness is 
brought to a halt, occurring at the end of the Pali version of Sn 5:14. A 
manuscript found in Turfan contains a Sanskrit version of this sutta that 
inserts the same question at the same point, and includes traces of other 
insertions as well. 


4. In SN;12:31, the Buddha quotes this question to Ven. Sariputta and asks 
him to answer it. With a little prodding, Ven. Sariputta gives this extended 
answer, on which the Buddha places his seal of approval: 

“One sees with right discernment that “this has come into being.” Seeing 
with right discernment that ‘this has come into being,’ one practices for 
disenchantment with, for dispassion toward, for the cessation of what has 
come into being. One sees with right discernment that “it has come into 
being from this nutriment.” Seeing with right discernment that “it has come 
into being from this nutriment,' one practices for disenchantment with, for 
dispassion toward, for the cessation of the nutriment by which it has come 
into being. One sees with right discernment that “from the cessation of this 
nutriment, what has come into being is subject to cessation.? Seeing with 
right discernment that “from the cessation of this nutriment, what has come 
into being is subject to cessation,’ one practices for disenchantment with, 
for dispassion toward, for the cessation of what is subject to cessation. This 
is how one is a learner. 

“And how is one a person who has fathomed the Dhamma? 

“One sees with right discernment that “this has come into being.” Seeing 
with right discernment that ‘this has come into being,’ one is—through 
disenchantment, dispassion, cessation, through lack of clinging/sustenance 
—released from what has come into being. One sees with right discernment 
that ‘it has come into being from this nutriment.’ Seeing with right 
discernment that *it has come into being from this nutriment,' one is— 
through disenchantment, dispassion, cessation, through lack of 
clinging/sustenance—released from the nutriment by which it has come into 
being. One sees with right discernment that *from the cessation of this 
nutriment, what has come into being is subject to cessation.' Seeing with 
right discernment that *from the cessation of this nutriment, what has come 
into being is subject to cessation,' one is—through disenchantment, 
dispassion, cessation, through lack of clinging/sustenance—released from 
what is subject to cessation. This is how one is a person who has fathomed 
the Dhamma." 


KN SNP 5.3 TISSA-METTEY YAMANAVA-PUCCHA 
(TISSA-METTEYYA'S QUESTIONS) 


2. tissametteyyamāņavapucchā (KN 5.57) n5:2 ;Tissa-metteyya's Questions 


1046. 

(iccāyasmā tissametteyyo) 
*kodha santusito loke, 
kassa no santi ifijita. 

ko ubhantamabhififiaya, 


majjhe manta na lippati VAR . 


kam brüsi mahapurisoti, 
ko idha sibbinimaccagā”. 


1047. 

(metteyyati bhagava) 
“kamesu brahmacariyava, 
vitatanho sadā sato. 
sankhaya nibbuto bhikkhu, 
tassa no santi ifijita. 


1048. 

“so ubhantamabhinnaya, 
majjhe manta na lippati. 
tam brūmi mahapurisoti, 
so idha sibbinimaccagā” ti. 


Who 

here in the world 

is contented? 

Who 

has no agitations? 

What thinker 

knowing both sides, 
doesn’t adhere in between? 
Whom 

do you call a great person? 
Who here 

has gone past 

the seamstress ?— 

craving. 

The Buddha: 

He who 

in the midst of sensualities, 
follows the holy life, 
always mindful, craving-free; 
the monk who is 
—through fathoming things— 
unbound: 

He has no agitations. He, 


the thinker 

knowing both sides, 

doesn’t adhere in between.1 He 
I call a great person. He 

here has gone past 

the seamstress: craving.2 


tissametteyyamanavapuccha dutiya nitthita.vv. 1040—1042 


Notes 


1. AN;6:61 reports a discussion among several elder monks as to what is 
meant in this poem by “both sides” and “in between.” Six of the elders 


express the following separate opinions: 


a) Contact is the first side, the origination of contact the second side, and 
the cessation of contact is in between. 

b) The past is the first side, the future the second, and the present is in 
between. 

c) Pleasant feeling is the first side, painful feeling the second, and neither- 
pleasant-nor-painful feeling is in between. 

d) Name (mental phenomena) is the first side, form (physical phenomena) 
the second, and consciousness is in between. 

e) The six internal sense media (eye, ear, nose, tongue, body, intellect) are 
the first side, the six external sense media (sights, sounds, aromas, flavors, 
tactile sensations, ideas) the second side, and consciousness is in between. 
f) Self-identity is the first side, the origination of self-identity the second, 
and the cessation of self-identity is in between. 

The issue is then taken to the Buddha, who states that all six interpretations 
are well-spoken, but the interpretation he had in mind when speaking the 
poem was the first. 

On the cessation of contact, see SN;35:117. 

2. The image of craving as a seamstress also appears in Thag;14:2. 


KN SNP 5.4 PUŅŅAKAMĀŅAVA-PUCCHĀ (PUNNAKA”'S 
QUESTIONS) 


3. punnakamanava-puccha (KN 5.58) 5:3 ;Punnaka's Questions 
1049. 
(iccayasma punnako) 


“anejam muladassavim, To the one unperturbed, 
atthi VAR pañhena agamam. who has seen the roots,1 
kim nissita isayo manuja, I have come with a question. 
khattiya brahmana devatanam. Because of what 


yaññamakappayimsu puthūdha loke, have many human seers 
pucchami tam bhagava brühi me tam”.—noble warriors, brahmans— 
offered sacrifices to devas 
here in the world?2 
I ask you, Blessed One. 
Please tell me. 


1050. 

(punnakati bhagava) 

“ye kecime isayo manuja, 

khattiya brahmana devatanam. 
yaññamakappayimsu puthudha loke, 
āsīsamānā punnaka itthattam VAR. 


jaram sita yahhamakappayimsu”. 


1051. 

(iccayasma punnako) 

“ye kecime isayo manuja, 

khattiya brahmana devatanam. 
yafiiamakappayimsu puthūdha loke, 
kaccissu te bhagavā yaññapathe 
appamattā. 

atārum jatifica jarafica marisa, 


pucchāmi tam bhagavā brūhi me tam”. 


1052. 

(puņņakāti bhagavā) 

“asisanti thomayanti, abhijappanti 
juhanti. 

kamabhijappanti paticca labham, 
te yajayoga bhavaragaratta. 


natarimsu jatijaranti brümi". 


The Buddha: 

Those many human seers 

—noble warriors, brahmans— 

who have offered sacrifices to devas 
here in the world, Punnaka, 

hoping for more of this state of 
being, 

offered their sacrifices 

because of aging. 


Punnaka: 

These many human seers 

—noble warriors, brahmans— 

who have offered sacrifices to devas 
here in the world: 


Have they, Blessed One, 

heeding the path of sacrifice, dear 
sir, 

crossed over birth & aging? 

I ask you, Blessed One. 

Please tell me. 


The Buddha: 
They hoped for, liked, 


longed for, 

so they sacrificed— 

they longed for sensuality, 
dependent on gain. 

I tell you: 

Those who take on the yoke 
of sacrifice, 

impassioned with 

the passion for becoming, 


have not crossed over birth & 


aging.3 
1053. 
(iccāyasmā puņņako) Puņņaka: 
“te ce nātarimsu yājayogā, If those who take on the yoke of 
sacrifice 
yaññehi jatiñca jarafica marisa. haven't crossed over birth & aging, 
atha ko carahi devamanussaloke, then who in the world, dear sir, 
atari jatifica jarafica marisa. of beings divine & human 


has crossed over birth & aging? 
pucchami tam bhagavā brühi me tam".I ask you, Blessed One. 
Please tell me. 


1054. 
(punnakati bhagava) The Buddha: 
“sankhaya lokasmi paroparani VAR, He who has fathomed 
yassifijitam natthi kuhifici loke. the high & low in the world, 
santo vidhūmo anīgho nirāso, for whom there is nothing 
atāri so jātijaranti brūmī”ti. perturbing in the world— 
evaporated,4 undesiring, 
untroubled, at peace— 
he, I tell you, has crossed over birth 
& aging.5 
punnakamänavapuccha tatiyā nitthitā. vv. 1043—1048 
Notes 


1. Nd II cites three main ways in which the Buddha has seen the roots: 

a) He has seen that greed, aversion, and delusion are the roots of what is 
unskillful, and that lack of greed, lack of aversion, and lack of delusion are 
the roots of what is skillful. Nd II anchors this point with a reference to 
AN;6:39, although its guote from that sutta contains two phrases not present 
in the sutta. Where AN;6:39 reads, “It’s through action born of non-greed, 
action born of non-aversion, action born of non-delusion that devas are 
discerned, that human beings are discerned, or any other good destinations,” 
Nd II reads, “It’s through action born of non-greed, action born of non- 
aversion, action born of non-delusion that devas are discerned, that human 
beings are discerned, or any other good destinations for the production of a 
self-state [attabhava] in a deva or a human being." Where AN;6:39 reads, 


“It’s through action born of greed, action born of aversion, action born of 
delusion that hell is discerned, that the animal womb is discerned, that the 
realm of hungry ghosts is discerned, or any other bad destinations,” Nd II 
reads “It's through action born of greed, action born of aversion, action 
born of delusion that hell is discerned, that the animal womb is discerned, 
that the realm of hungry ghosts is discerned, or any other bad destinations 
for the production of a self-state in hell, in the animal womb, or in the realm 
of hungry ghosts.” If we assume that the extra phrases were originally not 
present in AN;6:39, the question arises as to why they were added in Nd II. 
One possible reason is that the compilers of Nd II may have been bothered 
by AN;6:39's suggestion that its list of good and bad destinations was not 
complete—e.g., that there could be other good destinations aside from the 
realms of devas and human beings—so they tried to close off that 
possibility. 

b) The Buddha has seen further that all unskillful qualities are rooted in 
ignorance (here Nd II quotes a passage from SN;20:1: “All qualities that are 
unskillful, that have a share in what's unskillful, that side with what's 
unskillful, are rooted in ignorance and converge in ignorance. From the 
uprooting of ignorance, they are all uprooted”). The Buddha has also seen 
that all skillful gualities are rooted in heedfulness (here Nd II guotes a 
passage found in SN;45:79—80, SN;45:82, and SN;46:31: “All gualities that 
are skillful, that have a share in what's skillful, that side with what's 
skillful, are rooted in heedfulness, converge in heedfulness, and heedfulness 
is foremost among them”). 

c) The Buddha has also seen that ignorance is the root of all the factors of 
dependent co-arising. 

For another sense in which the Buddha has seen the root, see MN;1. 

2. See Sn 3:4 for another answer to a very similar guestion. 

3. On the issue of rebirth in the suttas, see The Truth of Rebirth. 

4. According to Nd II, this means that one's bodily, verbal, and mental 
misconduct have evaporated away, along with all one's defilements. 

5. AN;3:32 and AN;4:41 contain discussions of the last verse in this poem. 
In AN;3:32, Ven. Ananda asks the Buddha, *Could it be that a monk could 
attain a concentration of such a sort such that, with regard to this conscious 
body, he would have no ‘I’-making or ‘mine’-making or obsession with 
conceit, such that with regard to all external themes [topics of 


concentration] he would have no ‘I’-making or ‘mine’-making or obsession 
with conceit, and that he would enter & remain in the awareness-release & 
discernment-release in which there is no ‘I’-making or “mine -making or 
obsession with conceit?” 

The Buddha answers that it is possible, and that such a concentration can be 
attained when one is percipient in this way: “This is peace, this is exquisite 
—the resolution of all fabrications; the relinguishment of all acquisitions; 
the ending of craving; dispassion; cessation; unbinding.” He then adds that 
it was in connection to this state of mind that he uttered the last verse in this 
poem. 

In AN;4:41, the Buddha identifies four ways of developing concentration: 
“There is the development of concentration that, when developed & 
pursued, leads to a pleasant abiding in the here-&-now. There is the 
development of concentration that, when developed & pursued, leads to the 
attainment of knowledge & vision. There is the development of 
concentration that, when developed & pursued, leads to mindfulness & 
alertness. There is the development of concentration that, when developed 
& pursued, leads to the ending of the effluents.” The Buddha then adds that 
he uttered the last verse of this poem in connection with these four ways of 
developing concentration. 

Although the verse does not mention concentration explicitly, the use of the 
phrase, “nothing perturbing” is apparently a reference to the states of 
concentration called imperturbable. See MN;102, note 2, and MN;106, note 
1. 


KN SNP 5.5 METTAGÜMANAVA-PUCCHA 
(METTAGU'S-OUESTIONS) 


4. mettagūmāņava-pucchā (KN 5.59) 5:4 ;Mettagü's Questions 


1055. I ask you, Blessed One. 

(iccayasma mettagū) Please tell me. 

“pucchami tam bhagava brūhi me tam,I regard you as an attainer-of- 
knowledge, 


mafifiami tam vedagum bhāvitattam. developed in mind. 
kuto nu dukkhä samudāgatā ime, From what have the many 


ye keci lokasmimanekarupa”. 


1056. 

(mettaguti bhagava) 

“dukkhassa ve mam pabhavam 
apucchasi, 

tam te pavakkhami yatha pajanam. 
upadhinidana pabhavanti dukkha, 
ye keci lokasmimanekarupa. 


1057. 

“yo ve avidva upadhim karoti, 
punappunam dukkhamupeti mando. 
tasma pajanam upadhim na kayira, 
dukkhassa jātippabhavānupassī”. 


1058. 
“yam tam apucchimha akittayī no, 


aññam tam pucchama VAR tadingha 


brūhi. 

katham nu dhīrā vitaranti ogham, 
jatim jaram sokapariddavafica. 
tam me muni sādhu viyākarohi, 
tathā hi te vidito esa dhammo”. 


1059. 
(mettagūti bhagava) 


forms of stress 
arisen in the world? 


The Buddha: 
You ask me 


the source of stress. 

I'll tell it to you 

as one who discerns. 

From acguisition1 as cause 
the many forms of stress 
come into being in the world. 


Whoever, unknowing, 

makes acquisitions 

—the dullard— 

comes to stress 

again & again. 

Therefore, discerning, 

you shouldn't create acquisitions 
as you stay focused on 

the birth & origin of stress.2 
Mettagū: 

What we asked, you've expounded. 
Now we ask something else. 


Please tell us. 

How do the enlightened 

cross over the flood of 

birth & aging, 

lamentation & sorrow? 

Please, sage, declare this to me 
as this Dhamma has 

been known by you. 


The Buddha: 


“kittayissami te dhammam, 
ditthe dhamme anttiham. 
yam viditva sato caram, 
tare loke visattikam”. 


1060. 

“tañcaham abhinandämi, 
mahesi dhammamuttamam. 
yam viditva sato caram, 
tare loke visattikam”. 


1061. 

(mettaguti bhagava) 

“yam kiñci sampajanasi, 

uddham adho tiriyañcapi majjhe. 
etesu nandiñca nivesanañca, 
panujja viññanam bhave na titthe. 


1062. 

"evamvihari sato appamatto, 
bhikkhu caram hitvä mamayitani. 
jatim jaram sokapariddavafica, 


idheva vidvā pajaheyya dukkham”. 


1063. 
*etabhinandami vaco mahesino, 


sukittitam gotamanūpadhīkam. 
addhā hi bhagavā pahāsi dukkham, 


I will expound to you Dhamma 
—here-&-now, 

not quoted words— 

knowing which, living mindfully, 
you'll cross over beyond 
entanglement in the world. 
Mettagu: 

And I relish, Great Seer, 

that Dhamma supreme, 

knowing which, living mindfully, 
[Il cross over beyond 
entanglement in the world. 


The Buddha: 

Whatever you’re alert to, 
above, below, 

across, in between3: 

Dispelling any delight, 

any entrenchment 

in those things, 

consciousness should not take a 
stance 

in becoming.4 


The monk who dwells thus 

— mindful, heedful— 

letting go of his sense of mine, 
knowing right here would abandon 
birth & aging, 

lamentation & sorrow, 

stress. 

Mettagu: 

I relish, Gotama, the Great Seer's 
words 

well-expounded, without acguisition, 
for yes, Blessed One, 


tatha hi te vidito esa dhammo. 


1064. 

“te capi nūnappajaheyyu dukkham, 
ye tvam muni atthitam ovadeyya. 
tam tam namassami samecca naga, 
appeva mam bhagava atthitam 
ovadeyya”. 


1065. 


ee R n 


akiñcanam kämabhave asattam. 


addha hi so oghamimam atāri, 
tinno ca param akhilo akankho. 


1066. 
“vidva ca yo VAR vedagū naro idha, 
bhavābhave sangamimam visajja. 


so vītataņho anīgho nirāso, 
atāri so jātijaranti brūmī”ti. 


mettagūmāņavapucchā catutthī 
nitthitā. 


you've abandoned stress 
as this Dhamma has 
been known by you. 


And they, too, would abandon stress 
those whom you, sage, 

would admonish unceasingly. 
Having met you, I bow down to you, 


Nāga. 

Perhaps you will admonish me 
unceasingly. 

The Buddha: 

Whoever you recognize 

as a brahman, an attainer-of- 
knowledge 

possessing nothing, 
unentangled 

in sensuality & becoming— 
yes, he has crossed over this flood. 
Having crossed to the far shore, 
he°s free from rigidity, free 
from doubt. 


And anyone who has realized, 
who is an attainer-of-knowledge 
here, 

having unentangled the bond 

to becoming and non-,5 

free of craving, 

untroubled, 

undesiring—he, 

I tell you, has crossed over birth 
& aging. 

vv. 1049—1060 


Notes 

1. On the meaning of “acquisition,” see Sn 3:12, note 2. 

2. This verse is identical with the second set of verses in Sn 3:12. 

3. Nd II gives six different valid interpretations for ‘above, below, across, in 
between’: 

a) above = the future; below = the past; across and in between = the present, 
b) above = the deva world; below = hell; across and in between = the 
human world, 

c) above = skillfulness; below = unskillfulness; across and in between = 
indeterminate mental qualities, 

d) above = the property of formlessness; below = the property of sensuality; 
across and in between = the property of form, 

e) above = feelings of pleasure; below = feelings of pain; across and in 
between = feelings of neither pleasure nor pain, 

f) above = the body from the feet on up; below = the body from the crown 
of the head on down; across and in between = the middle of the body. 

4. On unestablished consciousness, see SN;12:38, SN;12:63—64, SN;22:53— 
54, and 22:87. See also the discussion of this topic in The Paradox of 
Becoming, chapter 7. 

5. Becoming and non-becoming (or dis-becoming) are the two most subtle 
objects of craving that lead on to continued existence—and suffering—in 
the round of birth and death. See Ud;3:10, Iti;49, and MN;49, note 10. See 
also, The Paradox of Becoming. 

See also: SN;35:197; AN;3:77—78 


KN SNP 5.6 DHOTAKAMANAVA-PUCCHA (D’S- 
QUESTIONS) 


5. dhotakamāņavapucchā (KN 5.60) 5:5 ;Dhotaka’s Questions 


1067. I ask you, Blessed One. 

(iccāyasmā dhotako) Please tell me. 

“pucchami tam bhagavā brūhi me tam, I hope for your words, Great Seer. 
vācābhikankhāmi mahesi tuyham. Having heard your pronouncement, 
tava sutvāna nigghosam, I'll train for my own 


sikkhe nibbänamattano”. unbinding. 


1068. 

“tenahatappam karohi, 

(dhotakati bhagava) idheva nipako 
sato. 

ito sutvana nigghosam, 

sikkhe nibbanamattano”. 


1069. 

“passamaham devamanussaloke, 
akiñcanam brahmanamiriyamanam. 
tam tam namassami samantacakkhu, 
pamuñca mam sakka kathamkathāhi”. 


1070. 

“naham sahissami VAR pamocanaya, 
kathamkathim dhotaka kafici loke. 
dhammafica settham abhijanamano 
VAR, 

evam tuvam oghamimam taresi”. 
1071. 

“anusasa brahme karunayamano, 
vivekadhammam yamaham vijaññam. 
yathaham akasova abyapajjamano, 
idheva santo asito careyyam”. 


1072. 

“kittayissami te santim, 

(dhotakati bhagava) ditthe dhamme 
anitiham. 


The Buddha: 
In that case, 
be ardent— 


astute & mindful right here. 
Then, having heard my 
pronouncement, 

train for your own 

unbinding. 

Dhotaka: 

I see in the world of beings 
divine & human, 

a brahman who lives 
possessing nothing. 

I pay homage to him, 

the All-around Eye.1 

From my perplexities, Sakyan, 
release me! 

The Buddha: 

No one in the world, Dhotaka, 
can I release from perplexity. 
But knowing the most excellent 
Dhamma, 

you will cross over this flood. 
Dhotaka: 

Teach with compassion, brahman, 
the Dhamma of seclusion 

so that I may know— 

so that I, unafflicted as space, 
may go about right here, 
independent, 

at peace. 

The Buddha: 

I will expound to you peace 
—here-&-now, 


yam viditva sato caram, 
tare loke visattikam”. 


1073. 

*taficaham abhinandämi, 
mahesi santimuttamam. 
yam viditva sato caram, 
tare loke visattikam”. 


1074. 
(dhotakati bhagava) 
“yam kiñci sampajanasi, 


uddham adho tiriyañcapi majjhe. 


etam viditvä sangoti loke, 
bhavabhavaya makasi tanhan”ti. 


dhotakamanavapuccha paficami 
nitthita. 

Notes 

1. See Sn 2:12, note 2. 


not guoted words— 

knowing which, living mindfully, 
you'll go beyond 

entanglement in the world. 
Dhotaka: 

And I relish, Great Seer, 

that peace supreme, 

knowing which, living mindfully, 
I'll go beyond 

entanglement in the world. 

The Buddha: 

Whatever you're alert to, 

above, below, 

across, in between: 

Knowing it as a bond in the world, 
don't create craving 

for becoming or non-.2 

vv. 1061—1068 


2. Craving for becoming and non-becoming are the two most subtle forms 
of craving that lead to continued existence—and suffering—in the round of 


birth and death. See Sn 5:4, note 5. 


KN SNP 5.7 UPASIVAMANAVAPUCCHA (U'S- 


OUESTIONS) 


6. upasīvamāņavapucchā 
(KN 5.61) n 


5:6 ;Upasiva's Questions 


1075. Alone, Sakyan, with nothing to rely on, 


(iccayasma upasivo) 
*eko aham sakka 
mahantamogham, 


I can't venture across 
the great flood. 


anissito no visahami taritum. Tell me, All-around Eye, 


arammanam brūhi 
samantacakkhu, 

yam nissito oghamimam 
tareyyam”. 

1076. 

(upasīvāti bhagava) 


“akiñcaññam pekkhamano 


satima, 
natthi-ti nissaya tarassu 
ogham. 


kame pahaya virato kathahi, 


Tanhak-khayam natta-mah- 


abhi-passa” VAR. 

1077. 

(iccayasma upasīvo) 
“sabbesu kamesu yo vīta- 
rago, 

akiñcaññam nissito hitva 
mannam. 
safifia-vi-mokkhe parame 
vimutto VAR, 

titthe nu so tattha ananu- 
yayr' VAR. 

1078. 

(upasivati bhagava) 
“sabbesu kamesu yo 
vitarago, 

akiñcaññam nissito hitva 
mannam. 
sañña-vi-mokkhe parame 
vimutto, 

tittheyya so tattha 
anānuyāyī”. 

1079. 


the support to rely on 


for crossing over this flood. 


The Buddha: 

Nothingness observation; remembrance (of 
that), 

"There isn’t,’ (by) relying (on that), (you 
should) cross-over (the) flood. 

sensuality; abandoning (that), abstaining 
(from) conversations, 

craving's-destruction; night-and-day — keep- 
watch (for that). 


Upasīva: 
all sensuality, one free-of-passion (for that), 


Nothingness; relying (on that), letting-go (of) 
all-else, 

(among) Perception-emancipations, (this is 
the) highest emancipation: 

staying (there) is he unaffected? 


The Buddha: 
all sensuality, one free-of-passion (for that), 


Nothingness; relying (on that), letting-go (of) 
all-else, 

(among) Perception-emancipations, (this is 
the) highest emancipation: 

staying (there) he is unaffected. 


Upasīva: 


*titthe ce so tattha anānuyāyī, If, All-around Eye, he stays there, 


pugampi vassanam 
samantacakkhu. 

tattheva so sītisiyā vimutto, 
cavetha viññanam 
tathavidhassa”. 


1080. 
(upasīvāti bhagava) 


unaffected for many years, 


right there 
would he be cooled & released? 


Would his consciousness be like that? 


The Buddha: 


“acci yatha vatavegena khitta As a flame overthrown by the force of the 


VAR, 

attham paleti na upeti 
sankham. 

evam munī nāmakāyā 
vimutto, 

attham paleti na upeti 
sankham”. 


1081. 

“atthangato so uda va so 
natthi, 

udāhu ve sassatiyā arogo. 
tam me muni sadhu 
viyakarohi, 

tatha hi te vidito esa 
dhammo”. 


1082. 

(upasīvāti bhagavā) 
“atthangatassa na 
pamanamatthi, 

yena nam vajjum tam tassa 
natthi. 

sabbesu dhammesu 
samohatesu, 


wind 
goes to an end 


that cannot be classified,2 

so the sage freed from the name-body3 
goes to an end 

that cannot be classified. 

Upasiva: 


One who has reached the end: 


Does he not exist, 
or is he for eternity 


free from dis-ease? 


Please, sage, declare this to me 
as this phenomenon has been known by you. 


The Buddha: 
One who has reached the end 


has no criterion4 


by which anyone would say that — 


samuhata vadapathapi for him it doesn't exist. 


sabbe"ti. 
When all phenomena are done away with,5 
all means of speaking 
are done away with as well. 
upasivamanavapuccha vv. 1069-1076 
chatthi nitthitā. 
Notes 


1. *Nothingness" here denotes the dimension of nothingness, one of the 
four levels of mental absorption on formless themes. One attains this level, 
after surmounting the dimension of the infinitude of consciousness, by 
focusing on the perception, “There is nothing.” MN;26 tells us that Alara 
Kalama, the Buddha’s first teacher when the latter was still a Bodhisatta, 
had attained this level of mental absorption and had thought that it was the 
highest possible attainment. The Bodhisatta left him upon realizing that it 
was not true liberation from stress and suffering. Nevertheless, the 
dimension of nothingness can be used as a basis for the insight leading to 
that liberation. On this point, see Sn 5:14, below, and AN;9:36. On the 
strategy of relying on the formless states to cross over the flood, see 
MN;52, MN;106, MN;111, and AN;9:36. 

2. For a discussion of this passage in light of early Buddhist theories of fire, 
see The Mind Like Fire Unbound, chapter 1. 

3. Nāma-kāya = mental activities of all sorts. 

4. For a discussion of the meaning of "criterion" in this passage, see The 
Mind Like Fire Unbound, chapter 1. On the Tathagata as being 
undescribable, see Skill in Questions, chapter 9 and appendix 4. 

5. This is one of the passages in the Canon that treats unbinding, not as a 
phenomenon (dhamma), but as the end of phenomena. On this point, see 
AN;3:137, note 1. 


KN SNP 5.8 NANDAMANAVA-PUCCHA (N'S- 
OUESTIONS) 


7. nandamanavapuccha (KN 5.62) 5:7 ;Nanda's Questions 
n 


1083. 

(iccāyasmā nando) 

*santi loke munayo, 

jana vadanti tayidam kathamsu. 
ñanupapannam no munim VAR 
vadanti, 

udāhu ve jīvitenūpapannam”. 
1084. 

(na sīlabbatena) VAR 

“na ditthiya na sutiya na fianena, 
munidha nanda kusala vadanti. 
visenikatvā anīghā nirāsā, 
caranti ye te munayoti brūmi”. 


1085. 

(iccāyasmā nando) 

“ye kecime samaņabrāhmaņāse, 
ditthassutenāpi VAR vadanti 
suddhim. 

sīlabbatenāpi vadanti suddhim, 
anekarūpena vadanti suddhim. 
kaccissu te bhagavā tattha yatā 
carantā, 

atāru jatiñca jarahca mārisa. 


pucchāmi tam bhagavā brūhi me 
tam”. 


1086. 
(nandāti bhagavā) 


There are in the world 
sages, they say 

—in what way? 

Do they call one a sage 
for possessing knowledge 


or possessing a way of life? 
The Buddha: 

Not on account of his views, 
learning, 

or knowledge 

do the skilled here, Nanda, 
call one a sage. 

Those who live 

disarmed, 

undesiring, 

untroubled: 

Those, I say, are called sages. 


Nanda: 
Whatever brahmans & contemplatives 
describe purity 


in terms of views & learning, 
describe purity 
in terms of habits & practices, 


describe purity 

in terms of manifold ways: 

Have they, dear sir, living there in that 
way, 

crossed over birth & aging? 

I ask you, Blessed One. 

Please tell me. 


The Buddha: 


“ye kecime samaņabrāhmaņāse, Whatever brahmans & contemplatives 
ditthassutenapi vadanti suddhim. describe purity 
sīlabbatenāpi vadanti suddhim, in terms of views & learning, 


anekarūpena vadanti suddhim. describe purity 
kiūcāpi te tattha yata caranti, in terms of habits & practices, 
nārimsu jātijaranti brūmi”. describe purity 


in terms of manifold ways: 
None of them, living there in that way, 
I tell you, have crossed over birth & 
aging. 
1087. 
(iccāyasmā nando) Nanda: 
“ye kecime samaņabrāhmaņāse, Whatever brahmans & contemplatives 
ditthassutenāpi vadanti suddhim. describe purity 
sīlabbatenāpi vadanti suddhim, ^ in terms of views & learning, 
anekarūpena vadanti suddhim. describe purity 
te ce muni VAR brūsi anoghatiņņe,in terms of habits & practices, 
atha ko carahi devamanussaloke. describe purity 


atari jatifica jarafica mārisa, in terms of manifold ways: 
pucchami tam bhagava brühi me If, sage, as you say, 
tam". 


they've not crossed over the flood, 
then who in the world 

of beings divine & human, dear sir, 
has crossed over birth & aging? 

I ask you, Blessed One. 

Please tell me. 


1088. 

(nandati bhagava) The Buddha: 

“naham sabbe samanabrahmanase, I don't say that all brahmans & 
contemplatives 

jatijaraya nivutati brümi. are shrouded in birth & aging. 


ye sidha ditthamva sutam mutam Those here who've abandoned 
va, 

sīlabbatam vapi pahāya sabbam. — what's seen, heard, & sensed, 
anekarūpampi pahāya sabbam, — habits & practices1 


tanham pariññaya anasavase. 


te ve nara oghatinnati brūmi”. 


1089. 

“etabhinandami vaco mahesino, 
sukittitam gotamanupadhikam. 
ye sidha dittham va sutam mutam 
va, 

sīlabbatam vapi pahaya sabbam. 
anekarupampi pahaya sabbam, 
tanham pariññaya anasavase. 


ahampi te oghatinnati brūmī” ti. 


nandamanavapuccha sattama 
nitthita. 
Note 


—all-— 

who've abandoned their manifold ways 
—again, all — 

who, comprehending craving, 

are effluent-free: 

They are the ones, I tell you, 

who've crossed over the flood. 

Nanda: 

I relish, Gotama, the Great Seer's words 
well-expounded, without acquisition. 
Those here who've abandoned 


what's seen, heard, & sensed, 

habits & practices 

—al|— 

who’ ve abandoned their manifold ways 
—again, all— 

who, comprehending craving, 

are effluent-free: 

I, too, say they’ve crossed over the 
flood. 

vv. 1077—1083 


1. For a discussion of the abandoning of habits and practices, see The Mind 
Like Fire Unbound, chapters 3 and 4, and The Paradox of Becoming, 


chapter 4. 


KN SNP 5.9 HEMAKAMANAVA-PUCCHA (H'S- 


QUESTIONS) 


8. hemakamanavapuccha (KN 5.63) 5:8 ;Hemaka's Question 


1090. 
(iccāyasmā hemako) 
“ye me pubbe viyākamsu, 


huram gotamasāsanā. 

iccāsi iti bhavissati, 

sabbam tam itihītiham. 
sabbam tam takkavaddhanam, 
näham tattha abhiramim. 

1091. 

*tvafica me dhammamakkhahi, 
tanhanigghatanam muni. 

yam viditvā sato caram, 

tare loke visattikam". 


1092. 

“idha ditthasutamutavififiatesu, 
piyarüpesu hemaka. 
chandaragavinodanam, 
nibbanapadamaccutam. 


1093. 

"etadafifiaya ye sata, 
ditthadhammabhinibbuta. 
upasantā ca te sadā, 

tinna loke visattikan”ti. 


In the past, 

before hearing Gotama's message, 
when anyone explained ‘It is,’ ‘It will 
be,’ 

all that was hearsay, 

quotation marks. 

All that promoted conjecture 

and gave me no pleasure. 


Now, sage, teach me the Dhamma 
demolishing craving, 

knowing which, living mindfully, 
one would cross over beyond 
entanglement in the world. 

The Buddha: 

Here, Hemaka, 

with regard to things dear 

—seen, heard, sensed, & cognized— 
there is: 

the dispelling of passion & desire, 
the unfallen, undying1 state of 
unbinding. 


Those knowing this, mindful, 
fully unbound 

in the here-&-now, 

are always2 calmed, 

have crossed over beyond 
entanglement in the world. 


hemakamanavapuccha atthama 
nitthita. 
Notes 


vv. 1084—1087 


1. “Unfallen, undying”: two meanings of the word, accuta. 

2. Reading sada with the Burmese, Sri Lankan, and PTS editions. The Thai 
edition read sata, mindful, but this is a repetition of sata in the previous line, 
something that Pali poetry tends to avoid except for purposes of emphasis. 


KN SNP 5.10 TODEYYAMANAVA-PUCCHA (T'S- 


QUESTIONS) 


9. todeyyamāņavapucchā (KN 5.64) 
1094. 

(iccāyasmā todeyyo) 

“yasmim kama na vasanti, 

tanha yassa na vijjati. 

kathamkathā ca yo tiņņo, 

vimokkho tassa kīdiso”. 


1095. 

(todeyyāti bhagavā) 
“yasmim kama na vasanti, 
tanha yassa na vijjati. 
kathamkathā ca yo tiņņo, 
vimokkho tassa nāparo”. 


1096. 

*nirasaso so uda äsasäno, 
pafifianava so uda pafifiakappi. 
munim aham sakka yathā vijaññam, 


tam me viyacikkha samantacakkhu”. 


5:9 ; Todeyya's Questions 

One in whom 

no sensualities dwell; 

in whom 

no craving is found; 

who has crossed over perplexity— 
his emancipation: 

What is it like? 

The Buddha: 

One in whom 

no sensualities dwell; 

in whom 

no craving is found; 

who has crossed over perplexity— 
his emancipation 

is not other than that.1 

Todeyya: 

Is he without desire, 

or desiring? 

Discerning or 

still acquiring discernment? 
Describe the sage to me, Sakyan, 
All-around Eye, 

so that I may recognize 


1097. 

“nirasaso so na ca asasano, 
pafifianava so na ca pafifiakapptr. 
evampi todeyya munim vijāna, 
akificanam kamabhave asattan”ti. 


what he is like. 

The Buddha: 

He's without desire, 

not desiring; 

discerning, 

not still acquiring discernment. 
Recognize the sage, Todeyya, 
as havingnothing, 
unentangled 

in sensuality 

& becoming. 


todeyyamāņavapucchā navama nitthita.vv. 1088-1091 


Note 


1. Nd IIA: The ending of craving is, in and of itself, emancipation. See 


SN;43. 


KN SNP 5.11 KAPPAMANAVA-PUCCHA (K 'S- 


OUESTIONS) 


10. kappamāņavapucchā (KN 5.65)5:10 ;Kappa's Ouestion 


1098. 


(iccāyasmā kappo) 

“majjhe sarasmim titthatam, 
oghe jäte mahabbhaye. 
jarāmaccuparetānam, 

dīpam pabrūhi mārisa. 
tvañca me dīpamakkhāhi, 
yathāyidam nāparam siyā”. 
1099. 

(kappāti bhagavā) 

“majjhe sarasmim titthatam, 


oghe jäte mahabbhaye. 
jaramaccuparetanam, 


For one stranded in the middle of the 
lake, 

in the flood of great danger—birth— 
overwhelmed with aging & death: 
Tell me the island, dear sir, 

and show me the island 

so that this may not happen again. 


The Buddha: 

For one stranded in the middle of the 
lake, 

in the flood of great danger—birth— 
overwhelmed with aging & death, 


dipam pabrumi kappa te. 
1100. 

“akiñcanam anadanam, 

etam dipam anaparam. 
nibbanam iti VAR nam brumi, 
jaramaccuparikkhayam. 


Kappa, I will tell you the island.1 


Having nothing, free 
of clinging: 

That is the island, 
there is no other. 


That's unbinding, I tell you, 
the total ending of aging & death. 


1101. 

"etadafifiaya ye sata, 
ditthadhammabhinibbuta. 
na te maravasanuga, 


Those knowing this, mindful, 
fully unbound 
in the here-&-now, 


na te marassa paddhagū”ti VAR. don’t serve as Mara’s servants, 
don't come under Māra's sway.2 


kappamāņavapucchā dasamā 
nitthitā. 
Notes 


1. On the Dhamma as an island, see DN;16. 


vv. 1092—1095 


2. On Māra's sway, see SN;4:19, SN;35:115, SN;35:189, and SN;35:199. 


KN SNP 5.12 JATUKANNIMANAVA-PUCCHA (J'S 


OUESTIONS) 


11. jatukaņņimāņavapucchā (KN 5.66) 


1102. 
(iccāyasmā jatukaņņi) 


*sutvānaham vīramakāmakāmim, 


oghātigam putthumakāmamāgamam. 


santipadam brūhi sahajanetta, 


yathātaccham bhagavā brūhi me tam. 


1103. 


5:11 ;Jatukannin's Question 
Hearing, hero, 

of one with no desire for 
sensuality, 

l've come to ask 

the one gone beyond the 
flood, 

sensuality-free: 

Tell me the state of peace, 
Blessed One, Simultaneous 
Eye.1 

Tell me 


“bhagava hi kāme abhibhuyya iriyati, as it actually is. 
ādiccova pathavim teji tejasā. For the Blessed One lives 
parittapafifiassa me bhüripafifia, having conquered sensuality, 
acikkha dhammam yamaham vijafifiam. as the radiant sun, in its 
radiance, 
the earth. 
jatijaraya idha vippahanam". Limited my discernment, 
O Deeply Discerning. 
Teach me to know the 
Dhamma, 
the abandoning here 
of birth 
& aging. 
1104. The Buddha: 
“kamesu vinaya gedham, Subdue greed for sensuality, 
(jatukanniti bhagava) nekkhammam datthu & see renunciation as rest. 
khemato. 


uggahitam nirattam va, Let there be nothing grasped 
mā te vijjittha kificanam. or rejected by you. 
1105. 
“yam pubbe tam visosehi, Burn up what's before, 
pacchà te mahu kificanam. and have nothing for after. 
majjhe ce no gahessasi, If you don't grasp 
upasanto carissasi. at what's in between,2 
you will go about, calm. 
1106. 
“sabbaso namarüpasmim, One completely devoid of 
greed 
vitagedhassa brahmana. for name-&-form, brahman, 
asavassa na vijjanti, has 
yehi maccuvasam vaje”ti. no effluents 
by which he would go 


under Mara's sway. 
jatukaņņimāņavapucchā ekadasama nitthita. vv. 1096—1100 
Notes 


1. According to Nd II, the Buddha is called the Simultaneous Eye because 
the Eye of his omniscience arose simultaneously with his awakening to 
Buddhahood. It's hardly likely, though, that Jatukannin would have this idea 
in mind when speaking to the Buddha for the first time. More likely, he 
might be alluding to the idea that the Buddha is able to see things, and to 
understand them for what they are, the moment they arise. 

2. According to Nd II, *before' stands for defilements related to the past, 
“after' for defilements related to the future, and “in between” for the five 
aggregates—form, feeling, perception, thought-fabrications, sensory 
consciousness—in the present. 


KN SNP 5.13 BHADRAVUDHAMANAVA-PUCCHA (B'S- 
QUESTIONS) 


12. bhadravudhamanavapuccha 5:12 ;Bhadrāvudha's Question 


(KN 5.67) 
1107. I entreat the one who has 
(iccāyasmā bhadrāvudho) abandoned home—cutting through 
craving, unperturbed; 
“okañjaham taņhacchidam abandoned delight—crossed over the 
anejam, flood, released; 
nandifijaham oghatinnam abandoned theory—very intelligent: 
vimuttam. 
kappafijaham abhiyace Having heard the Naga, they will leave 
sumedham, — 
sutvana nagassa apanamissanti ito. 
1108. the many gathered 
“nanajana janapadehi sangata, from many lands, hero, 
tava vira vakyam in hopes of your words. 
abhikankhamana. 
tesam tuvam sādhu viyakarohi, — So tell them, please, 
tatha hi te vidito esa dhammo". how this Dhamma has 
been known to you. 
1109. 


(bhadravudhati bhagava) The Buddha: 


“adanatanham vinayetha sabbam, Subdue craving & grasping—all — 
uddham adho tiriyañcapi majjhe. above, below, 
yam yañhi lokasmimupadiyanti, across, in between.1 
teneva maro anveti jantum. For whatever people cling to in the 
world, 
it's through that 
that Mara pursues them. 
1110. 
“tasma pajanam na upadiyetha, So a monk, mindful, 
bhikkhu sato kificanam sabbaloke. seeing these people 
adanasatte iti pekkhamano, entangled in grasping 
pajam imam maccudheyye as entangled in Death's realm, 
visattan”ti. 
should cling to nothing 
in all the world, 


every world. 
bhadrāvudhamāņavapucchā vv. 1101—1104 
dvādasamā nitthitā. 
Note 


1. For Nd II’s discussion of the various meanings of the objects of craving 
“above, below, across, in between,” see Sn 5:4, note 3. For further 
discussions of the many places where craving can arise, see DN;22 and 
SN;35:95, note 1. 

See also: MN;26; MN;49; SN;4:19; SN;4:21; SN;35:115; SN;35:189; 
SN;35:199 


KN SNP 5.14 UDAYAMANAVA-PUCCHA (U's- 
QUESTIONS) 


13.udayamanavapuccha (KN 5.68)n 5:13 ;Udaya's Questions 


1111. To the one in jhana— 
“jhayim virajamasinam, seated, dustless, 
(iccāyasmā udayo) katakiccam passionless, 
anāsavam. 


pāragum sabbadhammānam, his task done, 


atthi pañhena agamam. 
aññavimokkham pabruhi, 
avijjaya pabhedanam”. 


1112. 

“pahanam kamacchandanam, 
(udayati bhagava) domanassana 
cūbhayam. 

thinassa ca panūdanam, 
kukkuccānam nivāraņam. 


1113. 
“upekkhasatisamsuddham, 
dhammatakkapurejavam. 
aññavimokkham pabrümi, 
avijjaya pabhedanam”. 


1114. 

“kimsu samyojano loko, 
kimsu tassa vicaranam. 
kissassa vippahanena, 
nibbanam iti vuccati”. 


1115. 
“nandisamyojano loko, 
vitakkassa vicaranam. 
tanhaya vippahanena, 
nibbanam iti vuccati”. 


effluent-free, 

gone to the beyond 

of all phenomena— 

I’ve come with a desire for a 
question. 

Tell me the gnosis of emancipation, 
the breaking open 

of ignorance. 

The Buddha: 

The abandoning 

both of sensual desires, 


& of unhappiness, 
the dispelling of sloth, 
the warding off of anxieties, 


equanimity-&-mindfulness purified, 
with inspection of mental qualities 
swift in the forefront: 

That I call the gnosis of 
emancipation,1 

the breaking open 

of ignorance.2 

Udaya: 

With what 

is the world fettered? 

With what 

is it examined? 

Through the abandoning of what 
is there said to be 

unbinding? 

The Buddha: 

With delight 

the world's fettered. 

With directed thought 

it's examined. 


Through the abandoning of craving 
is there said to be 


unbinding. 
1116. Udaya: 
“katham satassa carato, Living mindful in what way 
viññanam uparujjhati. does one bring consciousness 
bhagavantam putthumagamma, to a halt? 
tam sunoma vaco tava”. We've come to ask 

the Blessed One. 

Let us hear your words. 
1117. The Buddha: 
“ajjhattañca bahiddha ca, Not relishing feeling, 
vedanam nabhinandato. inside or out: 
evam satassa carato, One living mindful in this way 
viññanam uparujjhatī”ti. brings consciousness 

to a halt.3 
udayamanavapuccha terasama nitthitā. vv. 1105—1111 


Notes 

1. The state of mind described here corresponds to the five-factored noble 
right concentration described in AN;5:28, and analyzed more fully in 
AN;9:36. For further discussion, see section III/F in The Wings to 
Awakening and the essays, “Jhana Not by the Numbers” and “Silence Isn't 
Mandatory.” 

2. AN;3:33 contains a discussion of this verse. The Buddha tells Ven. 
Sariputta that one should train oneself such that “with regard to this 
conscious body, there will be no 'P-making or *mine'-making or obsession 
with conceit, such that with regard to all external themes [topics of 
concentration] there will be no ‘I’-making or *mine'-making or obsession 
with conceit, and that we will enter & remain in the awareness-release & 
discernment-release in which there is no ‘I’-making or “mine -making or 
obsession with conceit.” When one has trained in this way, he says, one is 
called a person who has cut through craving, unraveled the fetter, who has, 
through the right penetration of conceit, put an end to suffering and stress. 
He then states that it was in connection to this state that he uttered this 
verse. 


3. See DN;11, DN;15, MN;49, and SN;12:67. For a discussion of “bringing 
consciousness to a halt”—showing that it is not an annihilation of 
consciousness, but rather the ending of its proliferating activity—see 
SN;22:53. See also the image in SN;12:64. 


KN SNP 5.15 POSALAMANAVA-PUCCHA (P'S- 


QUESTIONS) 


14. posalamanavapuccha (KN 
5.69) 

1118. (iccayasma posalo) 

“yo atītam ādisati, 

An-ejo chinna-samsayo. 


pāragum sabba-dhammānam, 
atthi pañhena āgamam. 


1119. 
*vi-bhüta—-rüpa-safifiissa, 


Sabba-kaya-p-pahayino. 
ajjhattan-ca bahiddha ca, 
natthi kiūcīti passato. 


ñanam sakk-änu-pucchami, 


katham neyyo tathā-vidho”. 
1120. (posālāti bhagavā) 
“viññanat-thitiyo sabbā, 
Abhi-jānam tathāgato. 


titthantamenam jānāti, 
vimuttam tapparāyaņam. 

1121. 

*akificafifia-sambhavam ñatva, 


5:14 ;Posala's Question 


(brahman posālo:) 

(to one) who (reveals the] past, 
Un-perturbed, (has) cut-through-doubts 
(who has) gone-beyond all-dhammas, 
there-is (a) question (I’ve) come [to 
ask]. 


(regarding one) devoid--(of)-form- 
perceptions, 

(who has) entire-body-abandoned, 
Internally-and externally **, 

“There (is) nothing”: [that is what] (he) 
sees. 

(for) Knowledge (of this), I ask the- 
Sakyan: 

How (is he to be) led further-on? 

(The Buddha:) 

Consciousness-stations, all (of them), 
(the) direct-knowing (of), the-Tathagata 
(has). 

(for one) stationed-in-them knows, 
release (and the) steps-leading-there. 


Nothingness's-origin: having-known 


(that) 


nandi samyojanam iti. delight's fetter it (is). 

evametam abhiññaya, With-that direct-knowing, 

tato tattha vi-passati. right there (he) clearly-sees. 

etam VAR iiāņam tatham tassa, that knowledge, genuine, (is) his, 

brāhmaņassa vusīmato”ti. (the) brahman (who has) lived-to- 
fulfillment. 

posālamāņavapucchā cuddasamā vv. 1112—1115 

nitthitā. 

Notes 


1. Posāla's guestion concerning the knowledge of the person in the 
dimension of nothingness has a double meaning: He is asking about the 
Buddha's knowledge about that person, and also what a person in that 
dimension of attainment should do to develop his/her knowledge even 
further. The Buddha's answer deals with the question in both its senses. On 
delight in nothingness, see MN;106. 

2. On the seven stations of consciousness, see DN;15. The dimension of 
nothingness, discussed in this dialogue, is the seventh and most refined. See 
Sn 5:6, note 1. On the steps leading to release from being stationed in the 
formless states, see MN;52, MN;102, MN;106, MN;111, MN;140, and 
AN;9:36. 


KN SNP 5.16 MOGHARĀJAMĀŅAVA-PUCCHĀ (M'S- 
QUESTIONS) 


15. mogharājamāņavapucchā (KN 5.70) 5:15 ;Mogharaja's Question 
n 


1122. Twice now, Sakyan, 

(iccāyasmā mogharaja) I’ve asked you, 

“dvaham sakkam apucchissam, but you, One with Eyes, 

na me byakasi cakkhuma. haven’t answered me. 

yavatatiyafica devisi, “When asked the third time, 

byakarotiti me sutam. the divine seer answers": 
So I have heard. 


1123. 


“ayam loko paro loko, 
brahmaloko sadevako. 
ditthim te nabhijanati, 
gotamassa yasassino. 

1124. 

“evam abhikkantadassavim, 
atthi pañhena agamam. 
katham lokam avekkhantam, 


maccuraja na passati”. 


1125. 

“suññato lokam avekkhassu, 
mogharaja sada sato. 
attanuditthim ūhacca, 

evam maccutaro siya. 

evam lokam avekkhantam, 
maccuraja na passatī ti. 


mogharajamanavapuccha pannarasama 


nitthita. 
Note 


This world, the next world, 
the Brahma world with its devas: 
I don't know how they're viewed 
by the prestigious Gotama. 


So to the one who has seen 

to the far extreme, 

I’ve come with a desire for a 
question: 

One who regards the world in 
what way 

isn't seen by Death's King? 
The Buddha: 

Always mindful, Mogharaja,1 
regard the world as 

empty, 

having removed any view 

in terms of self. 

This way 

one is above & beyond death. 
One who regards the world 
in this way 

isn't seen by Death's King. 
vv. 1116-1119 


1. Cited by the Buddha at AN;1:149 (1:234) as foremost among the monks 


in wearing coarse robes. 


See also: DN;15; MN;22; MN;26; MN;49; MN;121; SN;22:1; SN;4:19; 
SN;5:10; SN;12:15; SN;35:23; SN;35:82; SN;35:85; AN;9:39 


KN SNP 5.17 PINGIYAMANAVA-PUCCHA (P'S- 


QUESTIONS) 


16. pingiyamanavapuccha (KN 5.71) 


5:16 ;Pingiya's Questions 


1126. 

(iccayasma piñgiyo) 
*jinnohamasmi abalo vitavanno, 
netta na suddha savanam na phasu. 


mäham nassam momuho antarava 


acikkha dhammam yamaham vijaññam. 


jatijaraya idha vippahanam”. 


1127. 

(pingiyati bhagava) 

“disvana rūpesu vihaññamane, 
ruppanti rupesu jana pamatta. 


tasma tuvam pingiya appamatto, 


jahassu rūpam apunabbhavāya”. 


1128. 

“disa catasso vidisā catasso, 
uddham adho dasa disā imāyo. 

na tuyham adittham asutam amutam 
VAR, 

atho avififiatam kificanamatthi VAR 
loke. 


acikkha dhammam yamaham vijaññam, 


jātijarāya idha vippahanam”. 


1129. 


Pm old & weak, 

my complexion dull, 
I've blurry eyes 

and trouble hearing— 
but may I not perish 
while still deluded, 
confused! 

Teach me the Dhamma 
so that I may know 
the abandoning here 
of birth & aging. 


The Buddha: 

Seeing people suffering 

on account of their bodies— 
heedless people are afflicted 
on account of their bodies— 
then heedful, Pingiya, 

let go of the body 

for the sake of no further 
becoming. 

Pingiya: 

In the four cardinal directions, 
the four intermediate, 

above & below 


— these ten directions— 


there is nothing in the world 
unseen, unheard, 

unsensed, uncognized by you. 
Teach me the Dhamma 

so that I may know 

the abandoning here 

of birth & aging. 


(pingiyati bhagava) 


“tanhadhipanne manuje pekkhamano, 


santāpajāte jarasā parete. 
tasmā tuvam pingiya appamatto, 


jahassu tanham apunabbhavāyā”ti. 


The Buddha: 

Seeing people, 

victims of craving— 

inflamed, overwhelmed with aging 
then heedful, Pingiya, 

let go of craving 

for the sake of no further 
becoming. 


pingiyamanavapuccha solasama nitthita.vv. 1120—1123 


KN SNP 5.18 PARAYANATTHUTI-GATHA (EPILOGUE- 


VERSES) 


parayanatthuti-gatha (KN 5.72) 
idamavoca bhagava magadhesu 
viharanto pasanake cetiye, 


paricārakasoļasānam VAR 
brahmananam ajjhittho puttho 
puttho pafiham VAR byākāsi. 
ekamekassa cepi pafihassa 
atthamafifiaya diammamafifiaya 
dhammānudhammam patipajjeyya, 
gaccheyyeva jaramaranassa param. 
pārangamanīyā ime dhammati, 
tasmā imassa dhammapariyayassa 
pārāyananteva VAR adhivacanam. 


(verse) 


1130. 

ajito tissametteyyo, 
punnako atha mettagū. 
dhotako upasivo ca, 


Epilogue 

That is what the Blessed One said 
when dwelling among the Magadhans 
at the Päsänaka shrine. 

Asked in turn by the sixteen brahmans, 
he answered their guestions. And if 
one were to practice the Dhamma in 
accordance with the Dhamma,1 
knowing the meaning and Dhamma of 
each of these guestions, one would go 
to the far shore of birth & death. 
Because these Dhammas lead there, 
this Dhamma-seguence is called “To 
the Far Shore.” 


Ajita, Tissa-metteyya, 
Punnaka & Mettagū, 
Dhotaka & Upasiva, 


nando ca atha hemako. 
1131. 

todeyya-kappa dubhayo, 
jatukaņņī ca pandito. 
bhadravudho udayo ca, 
posalo capi brahmano. 
mogharaja ca medhāvī, 
pingiyo ca mahāisi. 

1132. 

ete buddham upagacchum, 
sampannacaranam isim. 
pucchanta nipune panhe, 
buddhasettham upägamum. 
1133. 

tesam buddho pabyākāsi, 
pañhe puttho yathātatham. 
patihānam veyyakaranena, 
tosesi brähmane muni. 


1134. 

te tositā cakkhumata, 
buddhenādiccabandhunā. 
brahmacariyamacarimsu, 
varapaññassa santike. 


1135. 

ekamekassa pañhassa, 
yathā buddhena desitam. 
tatha yo patipajjeyya, 
gacche param aparato. 
1136. 

apara param gaccheyya, 


bhavento maggamuttamam. 
maggo so param gamanaya, 


tasma parayanam iti. 


Nanda & Hemaka, 


Todeyya & Kappa, 

the wise Jatukannin, 
Bhadravudha & Udaya, 
Posala the brahman, 
Mogharaja the intelligent, 
and Pingiya the great seer: 


They went to the Awakened One, 
consummate in conduct, the seer. 

They went to the excellent Awakened One, 
asking subtle questions. 


The Awakened One, 

when asked their questions, 

answered in line with the truth. 

By answering their questions, the sage 
delighted the brahmans. 


They, delighted by the One with Eyes— 
Awakened, Kinsman of the Sun— 

lived the holy life 

in the presence of the one 

of foremost discernment. 


Whoever would practice 

as the Awakened One taught 

concerning each of these questions, 
would go from the near shore to the far— 


would go from the near shore to the far 
developing the path supreme. 

The path is for going beyond, 

and so it's called *To the Far Shore." 


KN SNP 5.19 PARAYANANUGITI-GATHA (-VERSES) 


pārāyanānugītigāthā (KN 5.73) 
1137. 

(iccāyasmā pingiyo) 
"parayanamanugayissam, 
yathaddakkhi tathakkhasi, 
vimalo bhürimedhaso. 
nikkamo nibbano VAR nāgo, 
kissa hetu musa bhane. 


1138. 

“pahinamalamohassa, 
manamakkhappahayino. 

handaham kittayissami, 

giram vannupasanhitam. 

1139. 

“tamonudo buddho samantacakkhu, 
lokantagū sabbabhavativatto. 
anasavo sabbadukkhapahino, 
saccavhayo brahme upasito me. 


1140. 

“dijo yatha kubbanakam pahaya, 
bahupphalam kananamavaseyya. 
evam paham appadasse pahaya, 


mahodadhim hamsoriva ajjhapatto. 


1141. 


Ven. Pingiya:2 

“I will recite “To the Far Shore.’ 

As he saw, so he taught— 

stainless, of deep intelligence, 

the Naga with 

no sensuality, 

no forest3: 

For what reason would he tell a lie? 


His delusion & stains 

left behind; left behind, 

his hypocrisy, conceit: 

Let me praise his beautiful words. 
He who is truly described 

as 

dispeller of darkness, 
awakened, 

All-around Eye, 

gone to the end of the cosmos,4 
all his becoming transcended, 
effluent-free, 

his stress all abandoned: 

He is served by me. 


As a bird leaving a scrubby grove 
would dwell in a forest abundant in 
fruit, 

even so, I have left those of next- 
to-no vision, 

have arrived 

like a swan at a large lake. 

In the past, 


“yeme pubbe viyakamsu, 
huram gotamasasana. 


iccāsi iti bhavissati. 
sabbam tam itihitiham, 


sabbam tam takkavaddhanam. 


1142. 

*eko tamanudasino, 
jutima so pabhankaro. 
gotamo bhüripafifiano, 
gotamo bhürimedhaso. 
1143. 

*yo me dhammamadesesi, 
sanditthikamakalikam. 
tanhakkhayamanitikam, 
yassa natthi upamā kvaci”. 


1144. 

*kimnu tamhā vippavasasi, 
muhuttamapi pingiya. 
gotama bhuripaññana, 
gotama bhūrimedhasā. 
1145. 

“yo te dhammamadesesi, 
sanditthikamakalikam. 
tanhakkhayamanttikam, 
yassa natthi upama kvaci”. 


1146. 
“naham tamha vippavasami, 


muhuttamapi brahmana. 
gotama bhuripaññana, 
gotama bhūrimedhasā. 
1147. 


before hearing Gotama's message, 
when anyone explained ‘It is, ‘It 
will be,’ 

all that was hearsay, 

quotation marks. 

All that promoted conjecture 

and gave me no pleasure.5 
Sitting alone— 

the dispeller of darkness, 

shining, bringer of light, 

Gotama of deep knowledge, 
Gotama of deep intelligence: 


He taught me the Dhamma 
timeless, visible here-&-now, 

the ending of craving, 
calamity-free, 

whose likeness is nowhere at all.” 
Bāvarī: 

“Pingiya, for even a moment 

can you stay apart from him— 
Gotama of deep knowledge, 
Gotama of deep intelligence, 


who taught you the Dhamma 
timeless, visible here-&-now, 
the ending of craving, 
calamity-free, 

whose likeness is nowhere at all?” 
Ven. Pingiya: 

“No, brahman, not even for a 
moment 

can I stay apart from him— 
Gotama of deep knowledge, 
Gotama of deep intelligence, 


“yo me dhammamadesesi, 
sanditthikamakalikam. 
tanhakkhayamanttikam, 
yassa natthi upama kvaci. 


1148. 

“passami nam manasa cakkhunava, 
rattindivam brahmana appamatto. 
namassamano vivasemi rattim, 


teneva maññami avippavasam. 


1149. 

“saddha ca pīti ca mano sati ca, 
napenti me gotamasasanamha. 
yam yam disam vajati bhuripañño, 


sa tena teneva natohamasmi. 
1150. 
*jinnassa me dubbalathāmakassa, 


teneva kayo na paleti tattha. 


samkappayantaya VAR vajami niccam, 


mano hi me brahmana tena yutto. 


1151. 

“panke sayano pariphandamano, 
dipa dipam upaplavim VAR . 
athaddasasim sambuddham, 


oghatiņņamanāsavam”. 


who taught me the Dhamma 
timeless, visible here-&-now, 
the ending of craving, 
calamity-free, 

whose likeness is nowhere at all. 


I see him with my heart 

as if with my eye— 

heedful, brahman, by day & by 
night. 

I spend the night paying homage to 
him, 

and that way, as it were, 

not staying apart. 


My conviction, rapture, 
mindfulness, & heart, 

don't stray from Gotama's 
message. 

To whatever direction he goes, 
the one deeply discerning, 

to that direction I bow down. 

I am old, my stamina frail, 
which is why my body doesn't run 
away to there. 

But through the machine of my 
resolves 

I constantly go, 

for my heart, brahman, is 
connected to him. 


Floundering in the mud, 

I swam from island to island, 
but then I saw the One Self- 
Awakened, 

crossed over the flood, effluent- 


1152. 
“yatha ahū vakkali muttasaddho, 


bhadravudho alavi gotamo ca. 


evameva tvampi pamuñcassu saddham, 


gamissasi tvam pingiya 
maccudheyyassa param” VAR. 
1153. 

“esa bhiyyo pasidami, 

sutvana munino vaco. 
vivattacchado sambuddho, 
akhilo patibhanava. 

1154. 

“adhideve abhiññaya, 

sabbam vedi varovaram VAR. 


pañhanantakaro sattha, 
kankhinam patijanatam. 


1155. 

“asamhiram asankuppam, 

yassa natthi upama kvaci. 

addha gamissami na mettha kankha, 


evam mam dharehi adhimuttacittan”ti. 


parayanavaggo pañcamo nitthito. 
Notes 
1. See SN;22:39—42. 


free. 


‘As Vakkali has shown his 
conviction6— 

as Bhadrāvudha & Āļavi Gotama 
too— 

so will you show your conviction, 
Pingiya. 

You will go beyond the realm of 
death.” 


I feel confidence all the more, 
having heard the words of the sage, 
his roof opened-up, self-awakened, 
guick-witted, free from rigidity. 


Knowing the supreme devas,7 

he knows all dhammas, from high 
to low: 

the Teacher who puts an end 

to the guestions 

of those admitting 

their doubt. 


To the untaken-in, unshaken,8 
whose likeness is nowhere at all: 
Yes, I will go there. 

I’ve no doubt about that. 
Remember me thus 

as one whose mind 

is decided. 

vv. 1124-1149 


2. According to SnA, the sixteen brahmans, after their questions were 
answered, requested and received the Going-forth and Acceptance. After 
that, Pingiya, now Ven. Pingiya, received permission from the Buddha to 
return to Bavari to report the results of their trip. 

3. Reading nikkamo nibbano nago with the Sri Lankan and Burmese 
versions, a reading confirmed by Nd II. The Thai version has nibbuto, 
“unbound,” instead of nibbano. The PTS version has natho, “protector,” 
instead of nago. 

According to Nd II, “no forest” here means free from the forests of passion, 
aversion, delusion, resentment, and all other unskillful mental fabrications. 
See Dhp;283. 

4. See SN;35:82, SN;35:116, and AN;4:45. 

5. The phrase, “and gave me no pleasure,” appears in the Thai edition but 
not the others. 

6. According to Nd IIA, to show conviction means to attain arahantship 
through the strength of conviction. The expression also occurs in SN;6:1, 
where it seems to have a more general meaning. Ven. Vakkali's story 
appears in SN;22:87. At AN;1:147 (1:208) the Buddha cites him as 
foremost among the monks in being decisive in his conviction. 
Bhadrävudha is apparently the same Bhadrāvudha in Sn 5:12. Alavi 
Gotama is mentioned nowhere else in the Canon. 

7. In AN;8:71 (AN;8:64 in the PTS reckoning), the Buddha states that he 
did not claim full awakening until his knowledge of the deva world was 
complete. 

8. See MN;131. 


SUTTUDDANAM 


suttuddanam — 

1. 

urago VAR dhaniyopi ca, 
khaggavisano kasi ca. 
cundo bhavo punadeva, 
vasalo ca karaniyafica. 
hemavato atha yakkho, 


vijayasuttam munisuttavaranti. 
2. 

pathamakatthavaro varavaggo, 
dvadasasuttadharo suvibhatto. 
desito cakkhumatā vimalena, 
suyyati vaggavaro uragoti. 

3. 

ratanamagandho hirimangalanāmo, 
sucilomakapilo ca brahmanadhammo. 
nava VAR kimsīlautthahano ca, 
rahulo ca punapi vangīso. 

4. 

sammaparibbajantyopi cettha, 
dhammikasuttavaro suvibhatto. 
cuddasasuttadharo dutiyamhi, 
cūļakavaggavaroti tamāhu. 

5. 
pabbajjapadhanasubhasitanamo, 
puralaso punadeva magho ca. 
sabhiyam keniyameva sallanamo, 
vasetthavaro kalikopi ca. 

6. 

nalakasuttavaro suvibhatto, 

tam anupassī tatha punadeva. 
dvadasasuttadharo tatiyamhi, 
suyyati vaggavaro mahanamo. 
7. 
kamaguhatthakadutthakanama, 
suddhavaro paramatthakanamo. 
jara mettiyavaro suvibhatto, 
pasuramagandiya purabhedo. 

8. 

kalahavivado ubho viyuha ca, 
tuvatakattadandasariputta. 
solasasuttadharo catutthamhi, 
atthakavaggavaroti tamahu. 


9. 

magadhe janapade ramantye, 
desavare katapuññanivese. 
pasanakacetiyavare suvibhatte, 
vasi bhagava ganasettho. 

10. 

ubhayavasamagatiyamhi VAR, 
dvadasayojaniya parisaya. 
solasabrahmananam kira puttho, 
pucchaya solasapañhakammiya. 
nippakasayi dhammamadasi. 
11. 
atthapakasakabyañjanapunnam, 
dhammamadesesi parakhemajaniyam VAR. 
lokahitāya jino dvipadaggo, 

suttavaram bahudhammavicitram. 
sabbakilesapamocanahetum, 

desayi suttavaram dvipadaggo. 

12. 

byafijanamatthapadam samayuttam VAR, 
akkharasafifiitaopamagalham. 
lokavicaranahanapabhaggam, 

desayi suttavaram dvipadaggo. 

13. 

ragamale amalam vimalaggam, 
dosamale amalam vimalaggam. 
mohamale amalam vimalaggam, 
lokavicaranahanapabhaggam. 

desayi suttavaram dvipadaggo. 

14. 

klesamale amalam vimalaggam, 
duccaritamale amalam vimalaggam. 
lokavicaranahanapabhaggam, 

desayi suttavaram dvipadaggo. 

15. 

asavabandhanayogakilesam, 


nīvaraņāni ca tīņi malani. 

tassa kilesapamocanahetum, 
desayi suttavaram dvipadaggo. 

16. 

nimmalasabbakilesapanūdam, 
rāgavirāgamanejamasokam. 
santapanitasududdasadhammam, 
desayi suttavaram dvipadaggo. 

17. 

ragafica dosakamabhafijitasantam VAR, 
yonicatuggatipaficavifinanam. 
tanharatacchadanatanalatapamokkham VAR, 
desayi suttavaram dvipadaggo. 

18. 
gambhiraduddasasanhanipunam, 
panditavedaniyam nipunattham. 
lokavicaranahanapabhaggam, 
desayi suttavaram dvipadaggo. 

19. 
navangakusumamalagiveyyam, 
indriyajhanavimokkhavibhattam. 
atthangamaggadharam varayanam, 
desayi suttavaram dvipadaggo. 

20. 

somupamam vimalam parisuddham, 
aņņavamūpamaratanasucittam. 
pupphasamam ravimupamatejam, 
desayi suttavaram dvipadaggo. 

21. 

khemasivam sukhasitalasantam, 
maccutatänaparam paramattham. 
tassa sunibbutadassanahetum, 
desayi suttavaram dvipadaggoti. 
suttanipatapali nitthitä. 


Glossary 


Ājīvaka: A member of a hedonistic contemplative sect, contemporary 
with the Buddha. 


Arahant: A “worthy one” or “pure one;” a person whose mind is free of 
defilement and thus is not destined for further rebirth. An epithet for the 
Buddha and the highest level of his noble disciples. 


Asava: Effluent; fermentation. Four qualities—sensuality, views, 
becoming, and ignorance—that “flow out” of the mind and create the flood 
of the round of death and rebirth. 


Asuras: A race of heavenly beings who, like the Titans of Greek 
mythology, fought the devas for sovereignty over the heavens and lost. 


Bhikkhu: A Buddhist monk. 


Bodhisatta: “A being (striving) for awakening;” the term used to 
describe the Buddha before he actually became Buddha, from his first 
aspiration to Buddhahood until the time of his full awakening. Sanskrit 
form: bodhisattva. 


Brahma: A higher level of deva, inhabiting the heavenly realms of form 
or formlessness. 


Brahman: In common usage, a brahman is a member of the priestly 
caste, which claimed to be the highest caste in India, based on birth. In a 
specifically Buddhist usage, “brahman” can also mean an arahant, 
conveying the point that excellence is based, not on birth or race, but on the 
qualities attained in the mind. 


Deva (devata): Literally, “shining one.” A level of being above the 
human, inhabiting either celestial or terrestrial realms. 


Dhamma: (1) Event; a phenomenon in and of itself; (2) action; (3) 
mental quality; (4) doctrine, teaching; (5) rectitude, a standard of righteous 
behavior; (6) unbinding (although some passages in the Canon describe 
unbinding as the abandoning of all dhammas). Sanskrit form: dharma. 


Gandhabba: (1) A celestial musician, the lowest level of celestial deva. 
(2) A being about to take birth. 


Gotama: The Buddha's clan name. 


Indra (Inda): King of the devas of the Heaven of the Thirty-three. 
Another name for Sakka. 


Jhana: Mental absorption. A state of strong concentration focused on a 
single sensation or mental notion. This term is related to the verb jhayati, 
which means to burn with a steady, still flame. Sanskrit form: dhyana. 


Kamma: Intentional act. Sanskrit form: karma. 
Mara: The personification of evil and temptation. 


Meru: A mountain at the center of the universe where devas are said to 
dwell. 


Naga: A term commonly used to refer to strong, stately, and heroic 
animals, such as elephants and magical serpents. In Buddhism, it is also 
used to refer to those who have attained the goal of the practice. 


Nibbana: Literally, the *unbinding" of the mind from passion, aversion, 
and delusion; from the entire round of death and rebirth; and from all that 
can be described or defined. As this term also denotes the extinguishing of a 
fire, it carries connotations of stilling, cooling, and peace. Sanskrit form: 
nirvana. 


Nigantha: A member of the Jain sect, a contemporary of the Buddha. 


Pali: The name of the Canon that forms the basis for the Theravada and, 
by extension, the language in which it was composed. 


Patimokkha: Basic code of monastic discipline, composed of 227 rules 
for monks and 311 for nuns. 


Rakkhasa: A fierce spirit said to dwell in bodies of water. 


Sakka: King of the devas of the Heaven of the Thirty-three. Another 
name for Indra. 


Sakya: The Buddha's family name. 


Samvega: A sense of terror or dismay over the meaninglessness and 
futility of life as it is ordinarily lived, combined with a strong sense of 
urgency in looking for a way out. 


Sangha: On the conventional (sammati) level, this term denotes the 
communities of Buddhist monks and nuns. On the ideal (ariya) level, it 
denotes those followers of the Buddha, lay or ordained, who have attained 
at least stream-entry. 


Stūpa: A memorial to a dead person, derived from the form of a burial 
mound. 


Sutta: Discourse. Sanskrit form: sütra. 


Tadin: “Such,” an adjective to describe one who has attained the goal. It 
indicates that the person's state is indefinable but not subject to change or 
influences of any sort. 


Tathagata: Literally, “one who has truly gone (tatha-gata)" or “one who 
has become authentic (tatha-ägata),” an epithet used in ancient India for a 
person who has attained the highest spiritual goal. In Buddhism, it usually 
denotes the Buddha, although occasionally it also denotes any of his arahant 
disciples. 


Uposatha: Observance day, coinciding with the full moon, new moon, 
and half moons. Lay Buddhists often observe the eight precepts on this day. 
Monks recite the Patimokkha on the full moon and new moon uposathas. 


Vinaya: The monastic discipline, whose rules and traditions comprise six 
volumes in printed text. The Buddha's own term for the religion he founded 
was *this Dhamma & Vinaya." 


Yakkha: Spirit; a lower level of deva—sometimes friendly to human 
beings, sometimes not —often dwelling in trees or other wild places. 


Abbreviations 


REFERENCES ARE TO TEXTS FROM THE 


AN 
Cv 
Dhp 
DN 
Iti 
MN 


NdI 
Nd II 
Pv 
SN 
Sn 
Thag 
Thig 
Ud 


PALI CANON: 


Anguttara Nikaya 
Cullavagga 
Dhammapada 
Digha Nikaya 
Itivuttaka 
Majjhima Nikaya 
Mahavagga 
Mahaniddesa 
Cullaniddesa 
Petavatthu 
Samyutta Nikaya 
Sutta Nipata 
Theragatha 
Therigatha 
Udana 


References to DN, Iti, and MN are to discourse (sutta). Those to Dhp 
are to verse. Those to Cv and Mv are to chapter, section, and sub- 


section. References to other texts are to section (samyutta, nipata, or 


vagga) and discourse. 


An “A” after any of these abbreviations denotes the Commentary 


ChU 
GD 
MLDB 
PTS 


(Atthakathā) to that text. 


OTHER ABBREVIATIONS: 


Chāndogya Upanisad 

The Group of Discourses 

The Middle Length Discourses of the Buddha 
Pali Text Society 
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